Samson the Existential Nightmare 


|. The Midrash In Question 


After Samson reveals his secret to Delilah, the Philistines capture, mutilate, and imprison him: 


Judges 16:21 


And the Pelishtim took him, and bored out his eyes, and brought him | ANTYININAITOEL YY AX NPI DAW79 MTNA’ 


down to ‘Azza, and bound him with fetters of brass, and he ground’ (O')'DNN) NAA NIV N DAYMA NNN 
in the prison house. ‘[D NDNA] 





What does the verb “grind” mean here? The rishonim, Rashi included, explain that grinding refers to grinding 
grain at a mill. This makes practical sense. Samson had burned an multiple Philistine fields, and forced prison 
labor would recoup the economic damage he caused. Maybe the Philistines thought Samson's past 
superhuman strength would increase his productivity. However, the Gemara explains otherwise: 


Sotah 10a 


“and he did grind in the prison-house” (Judges 16:21). Rabbi Yohanan NRIN WN -DNDN N'IA NID 11 
says: Grinding is nothing other than a language of a transgression of sexual Nin IOT JİW7 NIX INV J'N 
intercourse, and so the verse says: “Then let my wife grind unto another DY T97 "AVN INN7 |NVA" MİN 
man” (Job 31:10). This teaches that each and every Philistine man brought N27 (AWN DN 17 N'N TON TNN 
his wife to the prison in order that she should be impregnated by Samson. nn ayn Aw TI D'NDNXA 


Rav Pappa said: This is an example of the folk saying that people say: Before MI WIN NTA! N99 11 WN 
a wine drinker, bring wine; before one who digs in the ground, bring figs.” - NRIS R AVON - NWN NYT 
Rashi explains: one should bring before people what is fitting for them, and "NTT NITA 
Philistine women were fitting for Samson. 





This midrash left me sick to my stomach, lingering with questions. 

Why would the Gemara describe sexual slavery so trivally? As though it was simply men “bringing forth their 
wives”, like each violation was specifically chosen and wanted. This attitude is especially jarring given the 
magnitude of the situation: “each and every man” of an entire nation brought his wife, which is physically and 
temporally improbable. Most importantly, how could Rav Pappa have justified such torture as “fitting”? It 
seemed that Rav Pappa was saying that Samson’s punishment was fitting for him in the eyes of God: he sinned 
by sexual relations with Philistine women, so he was punished with non-consensual sexual relations with 
Philistine women. Did he not understand the seriousness of his own midrash? Did Chazal see rape as morally 
justifiable when it fit an agenda? 

I brought this Gemara before my father, and he offered an alternate reading. 


1 Original translation adds “at the mill” as per Rashi’s interpretation. All translations are from Sefaria unless stated otherwise. 
? Original gloss on the translation reads: “So too, Samson, who married Philistine women, was brought more Philistine women 
while in prison.” | replaced it with the translation of Rashi’s commentary to allow for a more open reading. 


Rav Pappa said: The Philistines thought of this like the common saying: “Before a wine WONT 11! X99 17 ON 
drinker, bring wine, because that’s what he’s good at: drinking wine. Before one who - NON NWT NZ WIN 


digs in the ground, bring figs, because that’s what he’s good at: getting figs. So before NT- NiO R AONDA 
Samson, bring Philistine women, because that’s what he’s good at: sleeping with ‘NUT 
Philistine women. At least now, it will be to our advantage.” 





Instead of reading Rav Pappa’s remark as a Divine justification for Samson’s situation, my father saw his 
remark as the Philistines’ justification. His reading also explains why the torture was phrased euphemistically: 
because the midrash was written from the Philistines’ perspective. 

While temporarily settling my nerves, this reading did not satisfy me. The Philistines didn’t need sexual 
slavery to control Samson: they could make him grind at a mill. They could justify this, saying, “He was good 
at messing with our agriculture; so now he'll do so in a way we like.” His body was being used as a means to an 
end there, too, through forced labor.’ 

This explanation also leaves several more questions unanswered: why is rape referred to as “adultery”? Why 
does the Gemara emphasize the physical impossibility of the situation with “each and every man”? Further, 
what is the midrash teaching us? 


ll. The Nazirs Body 


In order to understand Samson, we need to understand the legal category of nazir. According to Parashat 
Naso’, there are three main categories of restrictions for nezirim: 

e taking a nazir vow; 

e restricting one’s body (no ingesting grape products, no shaving, no tamei contact); and 

e bringing a sin-offering after the term of nezirut finishes. 
Why would one become a nazir? In Part 3 of Guide to the Perplexed, Rambam explains that the restrictions of 
nezirut are designed to reduce promiscuity and hedonism, and thus, to better serve God.” However, if the point 
of nezirut is to reduce promiscuity, why would a nazir have to stay tahor, grow out his hair, and stay away from 
all grapes but not necessarily alcohol, all restrictions that seem ineffective at preventing promiscuity? 
I would like to offer an explanation: nezirut is essentially marriage to God. Like marriage, nezirut is arbitrary: 
spouses must listen to each others’ desires, whether or not they seem to achieve a reasonable goal. The 
prohibitions of nezirut are not meant to reduce promiscuity per se, but to illustrate one’s willing acceptance of 
God's dominance over his body. Like marriage, a commitment of nezirut is made through a consensual vow. 
Like marriage, nezirut isn’t for everyone, which explains why many argue its meritoriousness. And like 
marriage, nezirut ends when one party gives an alimony: a sin-offering. This creates a fuller picture of nezirut: 
a personal decision, one made to elevate the nazir and his relationship with God through the body. 
Samson is called a nazir, but his restrictions complete none of the aforelisted criteria. 


* My father’s reading did add something: while the product created in the pshat was wheat, the product created in the drash was 
babies. The Philistines viewed people, especially Samson, as commodities. However, this was already apparent from their 
humiliation of Samson at the end of the chapter, and the way Samson’s father-in-law offers his second daughter to him as though 
she is a replacement of the first. 

“Numbers 6:2-5 

° Guide for the Perplexed, Part 3, 48 


The angel vowing nezirut for him before his birth (Judges 13:5) 


Restricting one’s body (no ingesting grape products, | Restrictions: hair and grapes, but not tumah fully (Sotah 4b) 
no shaving, no tame/ contact) 


Bringing a sin-offering after the term of nezirut He will be a nazir until death (Judges 13:5) so he does not 
finishes. have the opportunity to fulfill this criterion 





Why call Samson a nazir if his restrictions are so different from established nezirut? Further, if nezirut is meant 
to be a personal decision, how could there be a nazir who could not decide his nezirut? 

There is only one clear explanation: that Samson isn’t the same type of nazir as the one described in Parshat 
Nasso. Rambam explains in Hilchot Nezirut chapter 3 (translation from chabad.org): 


Hilchot Nezirut, Chapter 3 


Samson was not a nazirin a complete sense, for he never took a Nazirite vow. It VI N7 "WW MNA VT) NN N7 JiwNw 
was merely that the angel caused him to be separated from impurity. NDVN JN WD ANTAN NIN VTA 





Chomat Anakh goes even further (translation my own): 


Chomat Anakh on Judges 13:5 


There are those that explain that in the Zohar Chadashit says: "that | will Ninn" NNA W7N WTA NNT VyN7 W! 
sanctify [Samson] in the name of God until his death". ... It is hinted in the TOW..."JnINNW! D'J7X DW7 NNI WI TINT 
text that the nezirutof Samson to vow "nazirto Hashem" in order to say PIP? VT) 172 11797 PWAV ANTI AINA 
"nazirto Hashem". And according to what is said, we will settle that INTIT WIN) WOND '9'71 .D7N VT XN" TD 
certainly the "nezirut" needs the "Hashem", and this is like a descriptor. ANIN 109 ATI "7 JAX ANTI 





Samson is called nazir meaning “separate”, which evokes the legal category of nazir without applying it. 
Rambam explains nazir to mean “separate from impurity”, and Chomat Anakh explains it as “separated in 
service of Hashem”, but the bottom line is the same. Samson’s nezirut is not legal nezirut.° Instead, his nezirut 
separates him from the rest of humanity, building his identity in service to the purpose of his existence. 


Judges 13:5 


for, lo, thou shalt conceive, and bear a son; and no razor shall come on WNYV7Y NZYENT WI A ATT AID Aan 'D 


his head: for the child shall be a Nazirite to God from the womb: and he 70! NINI RIDT WIN AN! YIN VT 
shall begin to deliver Yisra’el out of the hand of the Pelishtim. DAW T TNW VWN 





ê Likkutei Sichot, Vol. XVIII, pp. 68-70, says that Samson is still a legal nazir because he did not protest his nezirut when he reached 
bar mitzvah, and the case is equivalent to that of a non-Jewish child converted by a Jewish court: one who does not protest at bar 
mitzvah will have the binding apply to him. However, a Jewish court can convert a gentile child because of the universal agreement 
that becoming Jewish will benefit the child, and there is no universal agreement that a child will benefit from becoming a nazir, so 
this restriction cannot apply, and we cannot view Samson’s nezirutas legal nezirut. 


Before Samson’s birth, God defines who Samson will be: a nazir, and the savior of Israel from the Philistines. 
He controls Samson’s body to control his identity.’ The descriptor of “nazir”, then, is ironic. While a nazir 
connects with God via willfully giving his autonomy, Samson’s autonomy is stolen from him until there is no 
Samson independent of God’s purpose for him. He is Galatea to God’s Pygmalion, a means to God's end, a 
corrupted nazir in a forced marriage. 


lll. The Life of Samson 


We will follow two main threads in Samson’s story: the war between God and the Philistines over Samson’s 
body, and a series of miracles which I will call “Miracles of the Body”, miracles that involve bodies in violence. 


i. The Timnite Woman (Miracle 1) 


Samson starts with body squarely in God’s hands: 


Judges 13:25 


And the spirit of the Lord began to pa‘am him’? [Rashi: go inside or close to him sometimes. ] 0Y97 PIP! nn 7nAl 





However, Samson is not content: he seeks his own identity. He has always been told his body belongs to God, 
so he individuates by running in the opposite direction. This is why he marries the Timnite woman: 


Judges 14:3 


And Shimshon said to his father, Get her for me; for she is right? in my NW! NID "7D ADIN VAN ZN [WOW WON 


eyes. HIVI 





The first decision Samson makes is to marry someone who is not simply beautiful, but “right in his eyes”. He 
wants her because God does not want him to want her, and he seeks a Samson independent of God. Samson’s 
promiscuity throughout his life is an expression of this desire. 

The next verse conflicts with this desire: 


Judges 14:4 


But his father and his mother knew not that it was of the Lord, that WPAN ND MANIY NN IND 'D AV TENT IANI PIXI 


he sought a pretext against the Pelishtim. D'NN 





7 Abarbanel takes this position even further. In his commentary on Judges 13:5, he adds that Samson must grow out his hair in 
order to be like a mourner. This fosters in Samson a temperament matching the anguished state of his nation, making him a better 
savior of Israel from the Philistines. Not only does Samson’s nezirut illustrate God’s control over his identity in general, the specific 
restrictions of his nezirut directly control his personality. 

? Sefaria translated pa‘am as “move”. | added the translation of Rashi’s commentary. 

? Sefaria translated as “for she pleases me well”. | translated this phrase more literally. 


The rishonim conflict as to whom the underlined “he” refers, meaning, to whom the pretext belongs and 
whose desire this marriage realizes. The ambiguity of the “he” erodes the distinction that Samson seeks to 
create between himself and God.” 

In the process of marrying the Timnite, Samson is approached by a lion, and God regains control of his body: 


Judges 14:6 


And the spirit of the Lord came upon him. pi! nn zy n7XAl 





Thus begins the first Miracle of the Body: Samson dismembers the lion. Later, he finds the lions’ carcass with 
honey inside, emphasizing the lion’s body as the focus of the initial miracle. 
In his book Oz Ve’Anava, Rav Yigal Ariel explains the miracle of the lion as a message to Samson:” (pp. 303) 


The lion came to call him. Was it not worthwhile to escape? Not just from the lion opposite him, but from his 
connection from the Philistines in general? Instead of doubting and escaping, the Divine spirit overcame Samson, 
and he tore the lion as though it were a goat. Was all this perchance, or was it a Bat-kol from Upon High that had an 
answer to his difficulty? 

David tore a lion apart like Samson, and he saw this in a great sign: “Your servant has killed both lion and bear; and 
that uncircumcised Philistine shall end up like one of them, for he has defied the ranks of the living God.””” 

A sign within a sign: “there was a swarm of bees and honey...”"*. The overcoming and elimination of the enemy are 
partial victories, but afterwards, neverending struggles are likely. Complete victory is never finished... 

The finding of the honey from inside the lion was seen in the eyes of Samson as good news and a miraculous vision 
for the future. From Heaven, not only was the lion delivered into his hands; rather, it showed him how honey falls 
from its insides. Due to this, the finding of the honey was important in his eyes, and he recycled it to open up the 
Philistine struggle. 





The first Miracle of the Body can be thusly analyzed as follows: 


What body is used to Which body is being Who is being attackedin | Which body is the focus 
carry out the attack? attacked? the long term? of the miracle? 





Despite running away from God’s end for him, Samson is acutely aware of his burden running through his 


mind, so much so that he finds a reminder of his fate in the strangest of occurrences. 


ii. The Riddle and its Aftermath (Miracles 2 and 3) 


When Samson marries the Timnite woman, he unwittingly hands control of his body from God to the 
Philistines. Given that Samson has no worth outside of being God’s rebel against the Philistines, it makes sense 


1 As God’s pretext: the first time Samson himself wants something, it’s a false desire. He isn’t allowed to want anything: only God is, 
so God is the one who wants. This pretext, then, is part of a larger erosion of his personhood and individuality outside of God. As 
Samson’s pretext: how could Samson break a law of God’s will in order to do God’s will? God wouldn’t want Samson to be 
promiscuous, especially as a “nazir’, God’s husband-of-sorts. Samson wants something he isn’t allowed to want, so he bakes it into 
his purpose-persona in order to be allowed to want it. If he’s following his purpose, everything is permitted. 

“All translation of Oz VeAnava is my own. 

* 1 Samuel 17:36. Translation from Sefaria. 

8 Judges 14:8. Translation from Sefaria. 


that he would seek that worth in other people. This makes him especially prone to being abused, which is 
exactly what the Timnite exploits. 


Judges 14:16 


And Shimshon’s wife wept before him, and said, Thou dost but hate me, and AT ND AMANNA N7 INNIW D7 WNAI 


lovest me not: thou hast propounded a riddle to the children of my people, DNT N7 "7 Y 27 ATO 
and hast not told it me... 





By turning the riddle into a threat to their marriage, their bodily relationship, the Timnite turns Samson’s 
libido against him. Ralbag on the above verse takes this sentiment to an extreme, saying that she uses sex as a 
weapon by not allowing him to have intercourse with her until he would tell her the answer. 

Only when the Philistines reject Samson by cheating at his game does Samson return to rebelling against 
them, turning his body into a vessel for God once again: 


Judges 14:19 


And the spirit of the Lord came upon him. IP oN 7y N7XAI 





Through this possession, God retakes control of Samson’s body, and Samson strikes the Philistine city of 
Ashkelon. Afterwards, he takes their clothes they promised him, emphasizing the Philistines’ bodies as the 
focus of the miracle. 

When Samson is further rejected, he performs his next trick, an evil to the Philistines and thus generally 
aligned with the will of God. Although Samson is not enthralled by God“ while performing this trick, he still 
performs a miracle. He catches three hundred jackals”, ties torches to their tails, and releases them to burn 
the Philistines’ crops, running from the fire until they all die. This is a miraculous act of violence against both 
the jackals and the Philistines, in which the jackals are an idiosyncrasy and therefore the focus of the miracle. 
Now, we can classify the above Miracles of the Body: 


What body is used to Which body is being Who is being attacked Which body is the focus of 
carry out the attack? attacked? in the long term? the miracle? 


2 | samson the Philistines the Philistines the Philistines 
the jackals the Philistines the Philistines jthejackals 


iii. ©The Donkey Jawbone (Miracle 4) 





After the miracle of the jackals, the Philistines take control of Samson’s body again by imprisoning him. 
However, God has the last laugh. He enthralls Samson’s body, retaking control once again: 


14 This is probably because Samson was described as doing to them “a wickedness”, so he was not in the moral right and God could 
not possess him. 

15 Jackals make more sense than foxes, because jackals are pack hunters, making them easier to catch en masse than foxes. Also, 
jackals are a Near East symbol of death, as seen with Anubis, the Egyptian god of death. 


Judges 15:14 





And the spirit of the Lord came upon him. pi! nn zy N7XAl 


This allows Samson to break free of his restraints. He finds a donkey jawbone, using it to kill his captors. The 
jawbone seems unnecessary: Samson could have killed his captors with his God-induced strength alone. 
Further, after he uses the donkey jawbone, he chants a poem proclaiming the importance of the donkey 
jawbone, throws the donkey jawbone aside, and names his location Ramat-lehi, roughly translated as “Donkey 
Heights”. The jawbone sticks out: it is the focus of the fourth miracle. 


What body is used to Which body is being Who is being attacked Which body is the focus of 
carry out the attack? attacked? in the long term? the miracle? 


a a 
Cs a [oere Jorma 
> fo [vermis [erases foen 
[etry |r [ttre [een 


Rav Ariel notices a pattern of miracles and offers significance to its order: that of holiness. (pp. 318) 





Samson sees in finding the donkey bone a hint of Divine agreement for his leadership. But against the high optimism 
of Samson’s words, the revelation of the miracle seems exactly like descent. In the beginning, Samson hurt a lion, 
then he used jackals, and now, his life hangs on a donkey jawbone.”° 





However, Rav Ariel continues, the donkey doesn’t only symbolize the descent of Samson’s leadership, it 
symbolizes Samson himself. (pp. 319) 


And the Divine hint continues: And when he finished speaking, he sent the donkey jawbone out of his hand. The 
purpose of the jawbone finished, and behold — it is thrown away. The jawbone itself has no value, it is just a means 


to save Samson. Behold! He, too, is like a donkey jawbone: when he is done striking the Philistines, and he is no 
longer needed, he is left and forgotten to die of thirst.” 


With this, Rav Ariel lays bare the ethical problem with Samson's creation. If Samson is merely a nazir, a 





machine whose function is to save the Israelites from the Philistines, he is not a person. 


iv. Aftermath 


Samson judges uneventfully for twenty years, and history repeats itself. He lies with a Gazan woman, escapes 
the murderous rampage of Philistines’*, and begins a dalliance with Delilah”. Like the Timnite, Delilah is 
pushed by the Philistines into revealing one of Samson's secrets, but the secret has higher stakes — the source 
of Samson’s strength. Rav Ariel explains why Samson caves to Delilah’s pressure (pp. 326): 


16 One could see the Philistines as “less holy” than the lion because the lion is meant to represent the Philistines in their ideal, 
defeated state. 

17 A reference to the prayer Samson makes at the end of his attack, demanding God give him water lest he die of thirst. 

18 Because Samson’s miraculous escape to Hebron does not involve acts of violence against or using any bodies, it does not count 
as among the Miracles of the Bodies. 

” Rav Ariel makes a convincing argument for Delilah being an Israelite and not a Philistine in Oz ve‘Anava, pp. 325. 


Samson tried to be like another one of man. 
He doesn’t want to be God’s trophy husband anymore; he wants to be a person. So, as Samson is prone to, 
Delilah coerces him. Eventually, Samson crumbles under Delilah’s pressure, and the Philistines capture, 
chain, and mutilate him. 


IV. Return to the Midrash 


With this context in mind, we can read the Midrash again. 


Sotah 10a 


“and he did grind in the prison-house” (Judges 16:21). Rabbi Yohanan says: 117 1X .O DNA! Nib N 
Grinding is nothing other than a language of a transgression of sexual DTA JİW7 X7N IND PXPI’ 


intercourse, and so the verse says: “Then let my wife grind unto another man” “AWN INN7 DYA" MİN NIN JD! 
(Job 31:10). 





Samson “committed adultery” against God by having his nazir-marriage be defiled by the Philistines. 


This teaches that each and every Philistine man brought his wife to the IAWN NX 17 N'N TAXI TAX V TH7N 
prison in order that she should be impregnated by Samson. ADPRNOAVNAVY T) ANIDNA M7 





Why does the Gemara specify that Samson’s torture was miraculous in scale? This midrash must be describing 
another Miracle of the Body: 


nis TR aia H f 


carry out the attack? SEA in the long term? a the miracle? 


2 |samson o the Philistines the Philistines the Philistines 


o foem fan a a 


With this framework, we can learn what the midrash is telling us. Samson has performed five Miracles of the 





Body. Here are the bodies of emphasis, in descending order of holiness: 
1. The lion’s; 

The Philistines’; 

The jackals’; 

The donkey’s; and the lowliest of all — 


Gi SO S 


Samson’s. 


2 Samson’s body is the focus of the miracle for two reasons. Firstly, he is the grammatical subject of the midrash, the one that 
grinds/”commits adultery”, despite the fact that he is being forced to do so, and because he cannot be the subject of the sentence 
because of agency, he must be the subject for the sake of emphasis. Secondly, the method of Samson’s torture is to exploit his 
body’s capability to impregnate women, which means Samson’s body is the impetus for the miracle. 


Rav Pappa said: This is an example of the folk saying that people say: Before a wine WONT 11! X99 17 ON 
drinker, bring wine; before one who digs in the ground, bring figs. Rashi explains: one - NONDO NWT NZ WIN 


should bring before people what is fitting for them, and Philistine women were fitting for NT- NiO Np NWN 
Samson. 'N72NT 





How could Samson’s torture be fitting for him? Precisely because his body is less holy than the Philistines’, or 
even the animals’. The Philistines are evil, but they are people, created in the image of God. Samson is a threat 
to them, and they are neutralizing him. That is why the Gemara is written from the perspective of the 
Philistines: because they are the only ethical persons in this situation. Samson, on the other hand, is not a 
person: created as a means to an end, enthralled in God's forced marriage, he is an object, his body a pawn in 
a war between God and the Philistines. Samson deserves torture because he is worthless. A God that does not 
let Samson create himself does not value him. 


V. The Death of Samson 


The next time we see Samson, he has been brought out for amusement at a religious festival dedicated to 
Dagon.” Samson’s hair has regrown, illustrating how his body is held doubly captive. The Philistines might 
have his body in their physical prison, but God is still holding him in his spiritual prison. Despaired, 
desperate, degraded, and psychologically shattered, Samson leans on the temple pillars, crying out to God: 


Judges 16:28 


And Shimshon called to the Lord, and said, O Lord God, remember me, | N NYT Jl! QUITN INN PIN [WOW NAY" 


| pray Thee, and strengthen me, | pray Thee, only this once, O God, that NNN! OY7NA NTA OV9A AN XI VTNI 
| may be avenged on the Pelishtim for one of my two eyes”. ‘DAWN VY DVN NON DR) 





Samson can’t live like this anymore. He can’t live in a world in which he and his body are playthings for both 
God and the Philistines. We view Samson’s suicide, which should be a tragedy or a sin, as heroism, because 
Samson is worth only as much as the extent to which he carries out the the Ultimate End. He fulfills his end 
perfectly, and that’s all there is to him. When he dies, Samson is proven correct: he is better off dead. 


*t Rav David Sabato, in his class on the Book of Samuel, explained that Dagon is probably a harvest god. This supports the reading 
of Samson as a mill slave, because it would make sense for a mill slave to be brought out during a festival to a harvest god. 
However, there is still room to read the festival according to the midrash. The verbs used to describe what Samson was forced to do 
in the festival are vague: “mesahek” and “metzahek’. These verbs have a range of translations, from “dancing” (NJPS) to “making 
sport” (Sefaria) to “making fun of”, “laughing”, or “scorning.” A clue as to what these verbs refer to comes from the next verse, which 
points out that both men and women were at the event, but strangely leaves the children absent. | would posit that this is a 
continuation of the above midrash, in which the men and women are involved, but not the children. The festival to Dagon doubles 
as an orgy, in which Samson is the sexual amusement. 

** What does Samson mean by “for one of my two eyes”? I have two guesses. Both of our eyes are useful, but at the end of the day, 
we only need one eye to see. Samson might be asking: “to the extent to which | am even only minimally useful, use my merit as 
revenge.” Alternatively, he might be initiating another, even lower Miracle of the Body, in which the object of the miracle is a single, 
gouged eye that once belonged to him. 


Judges 16:30 


So the dead whom he slew at his death were more than Jena npn WN PN Inia Nn WAN DNA P 


those whom he slew in his life. 





VI. Conclusion 


This reading was an experiment, a logical extension of a purpose-centered theology that many hold in our 
community: that God created us for a reason, whether that reason is as disgusting as being a Philistine sex 
slave or as attractive as dedicating oneself to a relationship with God. It argued with a specific notion of God, 
the God who created the world for a reason and therefore saw the value of each person as reducible to the 
speed at which we go through the maze in Olam Hazeh and eat the cheese in Olam Haba. 

Samson is a fascinating character. If we speak about him purely in ethical terms, we lose his human aspect. 
The most jarring part of Samson is not his ethical standing, but his humanity: we see ourselves in him. I saw 
in him a need for self-determination, a need to find himself against a world that seeks to tell him who he must 
be. I don’t need you to see Samson the way I do, and I don’t need you to see God the way I do. I need you to ask: 
who is Samson? Who is God? Who are you? 


